Hidden History 21
Ezekiel represents those in the latter days who have received the instruction of the Lion of the tribe of Judah, whose fundamental method is “line upon line” (Isaiah 28). Whether the “thirtieth year” of Ezekiel 1:1 refers to his age as a priest or to the thirtieth year of the jubilee cycle that began with Josiah’s Great Passover in 622 BC, Ezekiel stands as a symbol of the final priesthood—the 144,000—who are named the Priests of the Lord (Isaiah 61:6). He is aligned with both Peter and John in the sealing time of the 144,000, a history symbolically located at Panium, and he eats the little book just as John does in Revelation 10, thereby representing the glorious manifestation of God’s power from August 11, 1840 to October 22, 1844. The first eleven chapters of Ezekiel form one continuous vision given in three successive locations—the river Chebar, the plain, and Jerusalem—portraying the progressive opening of the sanctuary message. The jubilee line from Josiah’s Passover to the Day of Atonement on October 22, 573 BC is the seventeenth Jubilee cycle and perfectly parallels the Millerite history of 1840–1844, with both Josiah and Josiah Litch serving as foundational figures. The number seventeen itself appears in multiple parallel histories (Raphia to Panium, the Edict of Milan to 330, etc.), reinforcing the prophetic structure. Israel’s demand for a human king in the days of Samuel was the rejection of both the divine King and the Spirit of Prophecy; that ancient rejection typifies Laodicean Adventism’s rejection of the foundational “seven times” (the 2520) in 1863. The history from Saul (1097 BC) to Zedekiah (586 BC) therefore parallels the history from 1863 to the soon-coming Sunday law, when Jerusalem (the Seventh-day Adventist Church) is judged. Ezekiel is present both when the twenty-five leaders bow to the sun and when the sealing and subsequent slaughtering take place, and he is brought into the heavenly sanctuary to receive instruction just as the Millerites were called to do in 1844 and as this movement is now called to do. When the events Ezekiel illustrated begin to repeat in God’s people, he becomes the living sign that “ye shall know that I am the Lord God.”

Breakdown of sentences and paragraphs:
The article contains approximately 108 sentences and 42 paragraphs (each distinct prose block and each major quotation counted as a separate paragraph).

Biblical lines identified or inferred:
Approximately 19 distinct biblical / prophetic lines are identified or clearly inferred. These include: 
· The “line upon line” instructional method (Isaiah 28) 
· The jubilee line from Josiah’s Passover (622 BC) to October 22, 573 BC 
· The parallel 1840–1844 Millerite line 
· The little-book line (Ezekiel 2–3 / Revelation 10) 
· The Peter–John–Ezekiel alignment in the sealing time / Panium 
· The three-location vision line of the first eleven chapters (Chebar / plain / Jerusalem) 
· The seventeenth Jubilee cycle 
· Multiple seventeen-year historical lines (Raphia–Panium, Edict of Milan–330, etc.) 
· The “pride of your power” / rejection of the divine King line (1 Samuel 8 / Leviticus 26) 
· The seven-times / 2520 line 
· The 1863 rebellion / rejection of the foundational truths and the Spirit of Prophecy 
· The Saul (1097 BC) to Zedekiah (586 BC) parallel to 1863–Sunday law 
· The first / second / third decree temple-building line 
· The spring-feasts / fall-feasts line of Leviticus 23 
· The sealing-and-slaughtering of Jerusalem = Seventh-day Adventist Church line 
· The Ezekiel-as-sign line (Ezekiel 24:24) 
· The judgment-of-the-living line (September 11, 2001 parallel to October 22) 
· The sanctuary-instruction line (Ezekiel brought into the heavenly sanctuary) 
· The three-angels alpha-to-omega line (first angel 1840 / third angel)
· 
Eight primary questions with secondary follow-up questions:
1. Why is Ezekiel presented as the representative of those who have received the “line upon line” instruction of the Lion of the tribe of Judah?
Secondary: How does this instructional method become the decisive test that separates those who rest in the truth from those who fall backward and are snared?

2. In what two complementary ways can the “thirtieth year” of Ezekiel 1:1 be understood, and how does each understanding still place Ezekiel as a symbol of the final priesthood of the 144,000?
Secondary: Why is the alignment of Ezekiel with both Peter and John in the sealing time at the symbolic history of Panium especially significant?


3. How does Ezekiel’s eating of the little book parallel John’s experience in Revelation 10, and what period of sacred history does this shared act represent?
Secondary: Why does the article insist that prophetic time ceased to be a valid application after October 22, 1844, yet the same prophetic structures continue to unfold?

4. How do the three successive locations of the vision (the river Chebar, the plain, and Jerusalem) form one unified vision in the first eleven chapters of Ezekiel?
Secondary: What does the progressive enlargement of the same vision teach about the way light is opened to God’s people in the sealing time?


5. Why is the jubilee line from Josiah’s Great Passover in 622 BC to the Day of Atonement on October 22, 573 BC identified as the seventeenth Jubilee cycle, and how does the number seventeen itself function as a prophetic marker?
Secondary: In what ways do both king Josiah and Josiah Litch serve as foundational figures that link the spring feasts to the empowerment of the first angel?

6. How does Israel’s demand for a human king in the days of Samuel constitute a rejection of both the divine King and the Spirit of Prophecy, and how does this event typify the 1863 rebellion in Laodicean Adventism?
Secondary: Why is the Spirit of Prophecy’s endorsement of the “seven times” on the 1843 chart presented as a direct warning that was disregarded in 1863?


7. How does the history from Saul (1097 BC) to the captivity of Zedekiah (586 BC) parallel the history from the 1863 rejection of the foundational truths to the soon-coming Sunday law?
Secondary: Why is Jerusalem in Ezekiel’s prophecy identified as a symbol of the Seventh-day Adventist Church in the sealing-and-slaughtering scenes of chapters 9–11?

8. What does it mean that Ezekiel becomes “a sign” (Ezekiel 24:24) when the events he illustrated begin to repeat in God’s people in the latter days?
Secondary: How does the recognition of Ezekiel as a living symbol of the 144,000 produce the sanctified expectation that leads God’s people to know that He is the Lord?

