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The heart of the warning message of the book of Ezekiel is represented by the siege that began in 587 BC. That siege led to the destruction of Jerusalem a year and a half later in 586 BC. The siege that began in 587 BC typified the siege of Cestius in the year 66. The destruction of Jerusalem in 586 BC typified the siege and destruction of Jerusalem in the year 70.
587 BC and 66 were both signs. The death of Ezekiel’s wife pointed forward to the destruction of Jerusalem, and the standards of Rome’s authority being placed in the sacred precincts of the temple was not only the sign to flee, but it also represented the mark of the beast that arrives at the Sunday law. Both Ezekiel’s wife and the year 66 pointed forward to the destruction of Jerusalem, which is the Sunday law—the mark of the beast.
Ezekiel’s siege represented God’s people going into captivity at the Sunday law and the year 66 represented the escape from the mark of the beast. Ezekiel’s wife represented the captivity of the foolish virgins of Adventism, and those that escaped in the year 66 were representing the wise virgins in the very same crisis. The wise virgins who escaped in the year 66 understood the sign in advance of the placing of the Roman standard.
The Roman standard represents the mark of the beast, and it is there where the door closes in the parable of the ten virgins. The destruction of Jerusalem in the year 70 also represents the Sunday law. The year 66 represents the warning of the third angel. That warning begins to swell into the loud cry in the year 66. The period from 66 to 70 aligns with the period of the formation of the image of the beast, and that period begins and ends with the Sunday law. The year 66 is the alpha of the period and is therefore the type, and the year 70, being the omega, is the antitype Sunday law. The year 66 is the shadow, and the year 70 is the substance. The door closes for the church at the alpha waymark of 66, and the door closes for the nation at the omega waymark of 70.
The warning sign of the year 66 marks the beginning of the siege and the point where it is too late for Adventists to prepare for the coming enforcement of the Sunday law when Jerusalem is destroyed in the year 70. The siege is where the seal is impressed, but only seen by angels, and the destruction of Jerusalem is the Sunday law where the seal is visibly seen by the world.
The seal is applied at the siege, but it is then only visible to angels.
“What is the seal of the living God, which is placed in the foreheads of his people? It is a mark which angels, not human eyes, can read; for the destroying angel must see this mark of redemption. The intelligent mind has seen the sign of the cross of Calvary in the Lord’s adopted sons and daughters. The sin of the transgression of the law of God is taken away. They have on the wedding garment, and are obedient and faithful to all God’s commands.” Gospel Herald, June 11, 1902.
At the Sunday law the ensign is lifted up and then the whole world sees those who have been sealed.
“The work of the Holy Spirit is to convince the world of sin, of righteousness and of judgment. The world can only be warned by seeing those who believe the truth sanctified through the truth, acting upon high and holy principles, showing in a high, elevated sense, the line of demarcation between those who keep the commandments of God, and those who trample them under their feet. The sanctification of the Spirit signalizes the difference between those who have the seal of God, and those who keep a spurious rest-day. When the test comes, it will be clearly shown what the mark of the beast is. It is the keeping of Sunday. Those who after having heard the truth, continue to regard this day as holy, bear the signature of the man of sin, who thought to change times and laws.” Bible Training School, December 1, 1903.
At the destruction of Jerusalem, which is the Sunday law, the ensign is then lifted up and the distinction between those who worship on either the seventh or first day becomes the focus of attention for all of mankind. The sign of Cestius is typifying and also warning of the coming destruction at the Sunday law. The year 66 represents a period that leads to the Sunday law, represented by Jerusalem’s destruction. The structure of the siege through to the Sunday law is the same structure as the three witnesses represented by the history of the church of Pergamos.
A sign identifies the beginning of the siege that covers a period of time until Jerusalem is destroyed. The years 321 and 538 align with 586 BC and the year 70. All four dates represent the soon-coming Sunday law. The Sunday law of 321 was preceded by the Edict of Milan in 313, and the Sunday law of 538 was preceded by the Decree of 533. 313 and 533 align with 66 and 587 BC.
“The ‘image to the beast’ represents that form of apostate Protestantism which will be developed when the Protestant churches shall seek the aid of the civil power for the enforcement of their dogmas. The ‘mark of the beast’ still remains to be defined.” The Great Controversy, 445.
A Period and a Point
The image of the beast and the mark of the beast are two related, but different symbols. The formation of the image of the beast represents a period of time, and the mark of the beast represents a point in time. The siege represents a period of time, and the destruction of Jerusalem represents a point in time. Inspiration underlined this distinction by providentially destroying Jerusalem in the year 70 and in 586 BC on the identical month and day of their respective years. The destruction of Jerusalem, which is the Sunday law and the mark of the beast, is a point in time. The siege is a period of time that begins with a sign. That sign typifies the Sunday law.
The death of Ezekiel’s wife, “the desire of his eyes,” and the warning of Jesus concerning the abomination of desolation spoken of by Daniel the prophet provide two biblical witnesses. The Edict of Milan and the Decree of Justinian are likewise historical signs, for both mark the beginning of the same prophetic period that leads to the Sunday law.
The sign Jesus set forth in Matthew 24 required that those who would escape understand the warning in advance of its fulfillment.
When ye therefore shall see the abomination of desolation, spoken of by Daniel the prophet, stand in the holy place, (whoso readeth, let him understand:) Then let them which be in Judaea flee into the mountains: Let him which is on the housetop not come down to take anything out of his house: Neither let him which is in the field return back to take his clothes. Matthew 24:15–18.
Noah
In the warning message of Matthew 24, Jesus identified the destruction of Jerusalem as an illustration of the end of the world. He also compared the conditions preceding His second coming to the days of Noah. Thus, both the destruction of Jerusalem and the flood in Noah’s day serve as prophetic illustrations of the events associated with the end of the world.
But as the days of Noe were, so shall also the coming of the Son of man be. For as in the days that were before the flood they were eating and drinking, marrying and giving in marriage, until the day that Noe entered into the ark, And knew not until the flood came, and took them all away; so shall also the coming of the Son of man be. Matthew 24:37–39.
The structure of the siege is represented in the days of Noah with the death of righteous Lamech and Methuselah. Lamech died five years before the flood and Methuselah died the year of the flood, seven days before the door closed. Lamech was 777 years old when he died, and thus represents the sign of seven at the beginning of the last five years before the flood. The 777 symbolism at the beginning represents the sign that marks the beginning of the siege. The omega number “7” of the period of the siege is the seven days following Methuselah’s death as the animals entered the ark. The period of the siege is the period when the image of the beast is formed, the period which culminates with the mark of the beast. The closed door at the Sunday law is typified by the closed door on the ark.
The five years from righteous Lamech’s death to the death of Methuselah align with the period of five years from 1448, when John Palaiologos died, to 1453, when his brother died in the fifty-three-day siege of Constantinople. Both periods begin and end with the death of either a father and son, or brothers. Both periods are five years, and when Constantine the last died on the walls of Constantinople, he aligned with the closed door of the ark, for probation closes for the United States when the destroy the symbolic wall of separation within the Constitution. Truth is established upon two or three witnesses, and within these two lines they both possess parallel beginnings and endings, which is the signature of Alpha and Omega. They both are five years in duration. They both end with an emphasis on the Sunday law.
The five-year history of Constantinople began with the death of John VIII Palaiologos in 1448 and concluded with the fall of the city in 1453. Following his brother’s death, Constantine XI succeeded to the Byzantine throne in 1449, with his accession traditionally associated in Millerite prophetic interpretation with the recognition of Ottoman supremacy. July 27, 1449, marked the beginning of the three-hundred-ninety-one-year-and-fifteen-day prophecy, which concluded on August 11, 1840. At the end of the five-year history, Constantinople fell following a fifty-three-day siege, and Constantine XI was killed defending the city. The fall of Constantinople marked the end of the Eastern Roman Empire, whose forces had defeated Persia at the Battle of Nineveh in 627, thereby completing the historical connection with Mohammed’s prediction concerning the Romans.
John VIII Palaiologos sought military help from the West against the advancing Ottoman Turks. To obtain it, he led a Byzantine delegation to the Council of Florence (1438–1439), where he formally accepted the union of the Eastern and Western churches. The agreement included acceptance of Western doctrines (notably the Filioque and papal primacy) that the Eastern Church had long rejected.
When he returned to Constantinople, the union was widely opposed by the Byzantine clergy, monks, and people. It was never effectively implemented, and the hoped-for Western military aid failed to materialize. The rejection of the Florentine union remained a major source of division until the fall of the city in 1453.
All the prophets speak more specifically of the latter days than the days in which they lived, and all those things written therein are for the admonition of those who live in those very same latter days. Sister White points to the “rise and fall of kingdoms” as a primary point of prophetic study. These principles identify the falls of ancient kingdoms as symbols of the fall of kingdoms in the latter days. At one level of understanding, the five-year period that marks the beginning of the time prophecy that ended on August 11, 1840, and that described the cause and effect of the beginning of that prophecy, and also that ended with a fifty-three-day siege in 1453 was preceded by the leader of the kingdom seeking help from the Roman Catholic church through an alliance based upon the acceptance of the two primary doctrines that separated the orthodox and western Catholic churches. That council runs parallel with the first council of Nicaea of 325 that had been convened by Constantine the Great.
The fractal at the beginning of the five years identifies an alliance between the political leader of the kingdom that is about to fall and the Catholic church. In so doing it aligns with Constantine the Great who called the initial council in 325 to combat the false religion of Arianism, as did Palaiologos to combat the false religion of Islam. In the alpha fractal of those five years the third time prophecy of Revelation nine began. Then in the fractal at the end the siege of fifty-three days is marked. In the beginning of the five years at the death of Lamech there is a specific opening history to the period, for both Lamechs are prophetically located as dying at the same waymark.
Lamech in the line of Cain emphasizes the close of probation with his curse of seventy times seven, which equates to four hundred and ninety years. Coupled with the fact that there are three four-hundred-and-ninety-year probationary periods for the prophets, the priests and the kings in the history of the divided kingdom, the righteous Lamech’s death at 777 represents the threefold makeup of the church triumphant. Prophet, priest and king are each sealed. The sealing and marking of the end of probationary time with the two Lamechs is the type of the closed door at the ark. The fractal at the end is the seven days the animals ascend the ark. The beginning of the siege is a sign, so the fractal of seven days at the end of the five years of Noah begins with a sign.
“The period of their probation was drawing near its close. The unbelieving, scoffing inhabitants of the world were to have a special sign of God’s divine power. Noah had faithfully followed the instructions God had given to him. The ark was finished exactly as God had directed. He had laid in store immense quantities of food for man and beast. And after this was accomplished, God commanded the faithful Noah, ‘Come thou, and all thy house, into the ark, for thee have I seen righteous before me.’ Angels were sent to collect from the forest and field the beasts which God had created. Angels went before these animals and they followed, two and two, male and female, and clean beasts by sevens. These beasts, from the most ferocious, down to the most gentle and harmless, peacefully and solemnly marched into the ark. The sky seemed clouded with birds of every description. They came flying to the ark, two and two, male and female, and the clean birds by sevens. The world looked on with wonder—some with fear, but they had become so hardened by rebellion that this most signal manifestation of God’s power had but a momentary influence upon them. For seven days these animals were coming into the ark, and Noah was arranging them in the places prepared for them.” Spirit of Prophecy, volume 1, 71.
Eight people were on the ark who went from the old world unto the new world, thus typifying the one hundred and forty-four thousand who go from this earth unto the earth made new without tasting death. As the symbol of the one hundred and forty-four thousand, Noah also represented the third angel’s message. Enoch, who walked with God for three hundred years and then was taken, represents the same people of the latter days represented by Noah’s eight souls. The eight souls typify those who do not die, and Enoch, who represented those very same persons, did not die. Enoch was the first angel who typified William Miller, who also proclaimed the Second coming of Christ and the judgment.
And Enoch also, the seventh from Adam, prophesied of these, saying, Behold, the Lord cometh with ten thousands of his saints, To execute judgment upon all, and to convince all that are ungodly among them of all their ungodly deeds which they have ungodly committed, and of all their hard speeches which ungodly sinners have spoken against him. Jude 1:14, 15.
Enoch as the first angel typified Noah who was the third angel. Enoch as the first angel represents the time of the end, when the first angel arrives. For the Millerites that was 1798; for the one hundred and forty-four thousand it was 1989. The time of the end in 1798 arrived at the conclusion of the seven times of Leviticus twenty-six, and the time of the end arrived in 1989 at the end of one hundred and twenty-six years from the rebellion of 1863 unto the collapse of the Soviet Union in 1989. The seven times representing the twenty-five hundred and twenty years from 723 BC unto 1798 is broken into two equal periods of twelve hundred and sixty years. Twelve hundred and sixty years is a symbol of the seven times, and one hundred twenty-six is a tithe of twelve hundred and sixty years, so both times of the end of 1798 and 1989 arrived at the conclusion of a period that is represented by Leviticus twenty-six’s seven times. Enoch, as a symbol of the first angel and the arrival of the angel at the time of the end, was the seventh from Adam.
Enoch was the first angel; Lamech was the second angel, for the second angel always possesses a doubling, and Lamech in the line of Seth is contrasted with Lamech in the line of Cain. Methuselah represents the message of the Midnight Cry that joins and empowers the second angel of Lamech. The death of Lamech marks the sign of the siege, for Lamech’s death aligns with the death of Ezekiel’s wife. The sign of Ezekiel’s wife was of the coming Sunday law and the captivity that follows. The sign of Lamech was his age of 777. His sign aligns with Ezekiel’s wife and Cestius in the year 66. Those signs align with the sign of the Edict of Milan in 313. Just as Ezekiel was separated at his wife’s death, the sign of the Edict in 313 separated the righteous church of Smyrna from the unrighteous church of Pergamos.
The separation of two classes is marked at the sign of the siege. That separation is also illustrated by the two groups represented by the Watertown tent and the tent where Samuel Snow presented the true message of the Midnight Cry during the six days of the Exeter camp meeting. The six days of the Exeter camp meeting were followed by sixty-six days leading to the closed door on October 22, 1844. Lamech of the line of Seth marks the sign of the siege with 777, and his counterpart, Lamech of the line of Cain, marks his sign with four hundred and ninety years of probationary time. The year 66 represents the sign of the siege that precedes the destruction associated with the Sunday law, as typified by the destruction of Jerusalem in the year 70. The six days at Exeter align with the year 66, while the sixty-six days leading to the closed door align with the period between the sign of the siege and the destruction in the year 70, representing the probationary time that ends at the closed door.
At the sign of the siege the number 666 is symbolized in these lines in contrast with Lamech’s 777. The siege is a prophetic period, and Jesus always illustrates the end with the beginning, so the seal of Lamech the righteous in conjunction with the mark of Lamech the unrighteous identifies the lost and the saved being marked at the beginning of the siege, while also identifying the two classes that are manifested at the end of the siege. All the sieges align with the formation of the image of the beast that leads to and concludes at the mark of the beast.
We will continue these things in the next article.




